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&.As in ADAM all die, even ſo in CHRIST ſhall 
all be made alive.“ 1 CoR. xv. 22. | 


t If any man will do his-will, he ſhall know of. the 
doctrine, whether it be of GOD.“ Joun vii. 17. 


* Whoſoever will be a friend of the world, is the * | 
enemy of GOD.” Jam, i iv. 4. . 


& If any man love the works: the lens of the Father I 
is not in him.“ Whatſoever is born of GOD, 5 1 4 
overcometh the world,” 1 Jonas ii. 15. v. 14 
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Tun GROUND AND NATURE OF. 
CHRISTIAN REDEMPTEON., 


H E, fall of man 6 the life and late of this 
world, is the whole ground of his redemption ; 
and a real birth of CHRIST in the ſoul, is the whole 
nature of it. To convince man of his fall as the ground 
of his redemption, it is not neceſſary to appeal to the 
hiſtory which Moſes has given of it; becauſe Moſes's 
hiſtory of the fall is not the proof of i it, and becauſe 
a meer hiſtorical knowledge of the fall would not do 
man any real good, Moſes has recorded the death 
of the firſt man, and of many of his deſcendents ; 
but the proof that man is mortal, lies not in Moſes's 
hiſtory, but in the known nature of man, and the 
world from- which he has his life. "Thus, though 
Moſes has recorded the time and manner of the fall, 
yet there is no more occaſion to haye recourſe to his 
hiſtory to prove it, than to prove that man is a poor, 
weak, vain, diſtreſſed, corrupt, depraved, ſelfiſh, 
ſelf. tormenting, periſhing creature; and. that the 
world is a.ſad mixture of imaginary good, and real 
evil, a meer ſcene of vanity, vexation, and miſe 
This i is the known nature and condition both of man 7 
and the world; and every man is, in himſelf, an ir- 
reſiſtible proof that he is in a fallen ſtate. An at- 
tempt, therefore, to convince man of his fall, as the 
ground of his redemption, muſt be an attempt to 
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do that which misfortunes, ſickneſs, pain, and the 
approach of death, have a natural tendency to do, 10 
convince bim of the vanity, poverty, and miſery ef 
his life and condition in this world ; and how im- 


poſlible it is, that a GOD, who has nothing in him 


ſelf but .infinite goodneſs and infinite happineſs, 
Mould bring forth a race of intelligent creatures, 
that have nei.her natural goodneſs, nor natural hap- 


pineſs. . „„ ATA -u 
Man, in his firſt ſtate, as he came forth from 


GOD, muſt have been abſolutely free from all va- 


nity, want, or diſtreſs, of any kind, frem any thing 


either within or without him: a God-like perfection 


of nature, and a painful diſtreſſed nature, ſtand in 


the utmoſt contrariety to one another. But man has 
loſt his Firſt Divine Life in GOD: every thing 
that we know of GOD, and every thing that we 
know of man, of his birth, his life, and death, is a 
continual irreſiſtible proof that man is in a fallen 
ſtate. The human infant juſt come out of the 
womb, is à picture of ſuch deformity, nakedneſs, 
weakneſs, and helpleſs diſtreſs, as is not to be found 
amongſt the home- born animals of this world. The 
chicken has its birth from no ſin, and therefore, 
comes forth in beauty; it runs and pecks, as ſoon as 
its ſhell is broken: the calf and the lamb go both to 
play as ſoon as the dam is delivered of them; they 
are pleaſed with themſelves, and pleaſe the eye that 
beholds their frolick ſtate, and beauteous cloathing : 
whilſt the new-born babe of a woman, that is to 
have an upright form ; that is to view the heavens, 
and worſhip the GOD that made them; lies, for 


months, in groſs ignorance, weakneſs, and impuri- 


ty; as ſad a ſpectacle when he firſt breathes the life 


of this world, as when in the agonies of death he 


breathes his laſt, What is all this, but the ſtrongeſt 
i proof, 
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proof, that man is the only creature that belongs 
not to this world, but is fallen into it through fin 
and that, therefore, his birth, in ſuch diſtreſs, bears 
all. theſe marks of ſhame and weakneſs ? + Had he 
been originally of this world, this world would have 


done the higheſt honour to its higheſt creature; and 
he muſt have begun his life in greater perfection 


than any other animal, and brought with him a more 
beautiful cloathing than the fineſt lilies of the field. 
But when the human infant has at length acquired 
ſtrength, and begins to act for himſelf, he ſoon be- 
comes a more pitiable obje&t than when crying in 
the cradle. The ſtrength of his life, is a meer 
{trength of wild paſſions; his reaſon is craft and ſel- 
fiſh ſubtilty; he loves and hates only as fleſh and 
blood prompt him; and jails. and gibbets cannot 
keep him from theft and murder. Ife he is rich, he 
is tormented with pride and ambition; if poor, with 
want and diſcontent: be he which he will, ſooner 
or later, diſordered paſſions, diſappointed luſts, fruit- 
leſs labour, pains and ſickneſs, will tear him from 
this world, in ſuch travail as his mother felt, when 
ſhe brought forth the ſinful animal, Now all this 


evil and miſery is the natural and neceſſary effect 


of his birth in the beftial fleſh and blood of this 
world; and there is nothing in his natural ſtate, - 

that can put a ſtop to it; he muſt be evil and miſer- 
able, as long as he has only the life of this world 

in him. Therefore, the abſolute certainty of man's 
fall, and the abſolute neceſſity of a NEW BiRTH to 
redeem him, are truths, independently of ſcripture, 
plain-to a demonſtration. | 

No creature can come from the hands of GOD, 
into a ſtate of any ignorance of any thing that is pro- 


Per to be known by it: this is as impoſſible, as for 


GOD to have an envious or evil will. Now all 
right and natural knowledge, in whatever creature 
| A3 | it 


it is, is ſenſible, intuitive, and its own evidence; and 


opinion, reaſoning, or doubting; can only then be- 
gin, when the creature has loſt its firſt right and na- 


tural ſtate, and is got ſomewhere, and become ſome- 
what, that it cannot tell what to make of. Rea- 
ſoning, doubt, and perplexity, in any creature, 


are the effect of ſome fall or departure from its firſt 


ſtate of nature; and ſhew, that it wants, and is 
ſeeking, ſomething that belongs to its nature, but 
knows not how to come at it. The beaſts ſeek not 
after truth; a plain proof, that it has no relation to 


them, no ſuitableneſs to their nature, nor ever be- 


longed to them. Man is in queſt of it, in perplexi- 
ty about it, cannot come at it; takes lies to be truth, 


and truth to be lies: a plain proof, both that he has 


it not, and yet has had it; was created in it, and 
for it: for no creature can ſeek for any thing, but 


that which has been loſt, and is wanted; nor could 


man form the leaſt idea of it, but becauſe it has be- 


longed to him, and ought to be his. 


Now ſuppoſe man to come into the world, with 
this chief difference from other creatures, that he is 
at a loſs to find out what he is, how he 1s to live, 
and what he is to ſeek as his chief happineſs ; what 
he is to own of a GOD, of providence, religion, 
Sc.; ſuppoſe him to have faculties that put him up- 
on this ſearch, and no faculties. that can ſatisfy his 
inquiry; and what can we ſuppoſe more miſerable in 
himſelf, and more unworthy of a Goop CREATOR? 
Therefore, if we will not ſuppoſe, that GOD has 
been good to all creatures, and given every animal 


its proper light of nature, except man; we muſt 


be forced to own, that man has loſt the true light 
and perfection of his nature, which GOD at firſt 
gave him. | | 
GOD is, in himſelf, infinite truth, infinite good- 
neſs, and infinite happineſs ; but man, in his pre- 
| ent 
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| ſent earthly birth and life, has neither truth, good- 


neſs, nor happineſs: therefore, his preſent ſtate of 
life could not be brought forth by that GOD, who 
is all truth, goodneſs, and happineſs. Thus every 
man, that believes in a Creator infinitely perfect, is 
under a neceſſity of believing the whole ground of 
CHRISTIAN redemption, namely, that man has loft 
that perfection of life, which he had at firſt from his 
Creator. | us 5 

Had not a Divine LIFE at firſt been in man, he 
would be now at the ſame diſtance from truth 
and goodneſs, and as incapable of forming the leaſt 
thought or deſire of them, as the beaſts of the field; 
and would have nothing to do, but to look to him- 
ſelf, live to his earthly nature, and make the moſt 
of this world: for this is all the wiſdom and good- 
neſs that an earthly nature is capable of, whether it 
be a man, or a fox, The certainty of the fact, of 
man's FIRST Divine LIT E, is all; nothing more 
need be enquired after: for on this ground ſtands 
all his comfort; hence it is, that in faith and hope 
he can look up to GOD as his Father, to heaven as 
his native country, and on himſelf as a ſtranger and 
a pilgrim upon earth. 5 

For it is a certain truth, that fallen, earthly, and 
corrupt, as human nature is, there is, in the ſoul 
of every man, the FIRE, and LIGHT, and Love of 
GOD, though lodged in a ſtate of hiddenneſs and 
inactivity, till ſomething human or divine, diftreſs, 
or grace, or both, diſcover its life within us. 

We were no more created to be in the ſorrows, ' 
burdens, and anguiſh of this earthly life, than the 
angels were created to be in the wrath and darkneſs 
of hell. It is as contrary to the will and goodneſs 
of GOD towards us, that we are out of paradiſe, as 
it is contrary to the deſigns and goodneſs of GOD to- 
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wards the angels, that ſome of them are out of hea« 
ven, priſoners of darkneſs. How abſurd and even 
blaſphemous would it be, to ſay, with the church 


and the ſcriptures, that “ we are children of wrath, 


% and born in ſin,” if we had that nature, which 
GOD at firſt gave us? What a reproach upon 
GOD, to ſay, that this world is a valley of miſery, 
a ſhadow of death, full of diſorders, ſorrows, and 
temptations, if this was an original creation, or that 
Nate of things for which GOD created us? Is it 
not as conſiſtent with the goodneſs of GOD, to 
ſpeak of the miſery and diſorder that holy angels find 
above, and of the ſorrows and vanity of their heaven- 
ly ſtate, as to ſpeak of the miſery of men, and the 
ſorrows and vanity of this world, if men and the 
world were in that order, in which GOD at firſt 
had placed them? If GOD could make any place 
poor and vain, and create any beings into a ſtate of 
vanity and vexation of ſpirit, he might do fo in all 
places, and to all beings. | | 
The fall of man, therefore, into the life of this 
earthly world, is the ſole ground of his wanting the 
redemption which the goſpel offers. Hence it 1s, 
that the goſpel has only one ſimple propoſal of cer- 


tain life, or certain death, to man: of life, if he 


will take the means of entering into the kingdom of 
- GOD; of death, if he chuſes to take up his reſt in 
the kingdom of this world. This is the ſimple na- 


ture and ſole drift of the goſpel : it means no more, 


than making known to man, that this world, and 
the life of it, is his fall and ſeparation from GOD 


and happineſs both here and hereafter ; and that to 


be ſaved, or reſtored to GOD and happineſs, can 
only be obtained, by renouncing all love and ad- 
herence to the things of this world. All the pre- 
cepts, threatenings and doctrines of the goſpel, mean 
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nothing, but to drive. all. earthly-· mindedneſs and 
carnal affections out of the ſoul; to call man from 
the life, ſpirit, and goods of this world, to a life of 
faith and hope, and love, and defire, of a New 
BiR TH from Heaven. 

To embrace the goſpel, is to enter, with all our 


hearts, into its terms of dying to all that is earthly, 


both within us and without us: and, on the other 


hand, to place our faith, and hope, and truſt, and 
ſatisfaction, in the things of this world; is to reject 


the goſpel, with our whole heart, ſpirit, and {trength, 
as much as any infide] can do, notwithſtanding we 


make ever ſo many verbal aſſents to every thing that 


is recorded in the New Teſtament. 

This, therefore, is the one, true, eſſential diſtine- 
tion, between the Chriſtian and the Infidel. The 
Infidel is a man of this world; wholly devoted to it; 
his hope and faith are ſet upon it; for where our 
heart is, there, and there only, are our hope and 


faith: he has only ſuch a virtue, ſuch a goodnels, 


and ſuch a religion, as entirely ſuits. with the inte- 
reſts of fleſh and blood, and keeps the ſoul happy in 
« the luft US the fleſh, the luſt of the eye, and the pride 
* of life.” This, and this alone, is Infidelity; a 
total ſeparation from GOD, and a removal of all 
faith and hope from Him, into the life of this world. 
It matters not, whether this Infidel be a profeſſor of 
the goſpel, a diſciple of Zoroaſter, a follower of 

Plato, a Jew, a Turk, or an oppoſer of the goſpel- 

hiſtory : this difference of opinions or profeſſions al- 

ters not the matter; it is the love of the world in- 

ſtead of GOD, that conſtitutes the whole nature of 
the Infidel, 

On the other hand, the Chriſtian renounces the 
world as his horrid priſon; ; he dies to the will of fleſh 
and blood, becauſe it is darkneſs, corruption, and 
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ſeparation. from GOD; he turns from all that is 
earthly, animal, and temporal, and ſtands in a con- 
tinual tendency of faith, and hope, and prayer to 
GOD, to have a better nature, a better life and 
ſpirit, born again into him from above, a 
Where this faith is, there is the Chriſtian, the 
< new creature in CHRIST, born of THE Worn 
ce and SPIRIT f GOD :“ neither time nor place, 
nor any outward condition of birth and life, can 
hinder his entrance into the kingdom of GOD, 


But where this faith is not, there is the true com- 
plete Infidel, ©* zhe man of the earth,” the unredeem- | 


ed, the rejecter of the goſpel, “be ſon of perdition,” 
that is dead in treſpaſſes and ſims, without CHRIST, 
C an alien from the commonwealth of Tfrael, a ftranger 
'66 to the covenants of promiſe, having no hope, and 
« without GOD in the world. 

Men are apt to conſider a worldly ſpirit only as an 
infirmity, or pardonable failure; but it is, indeed, 
the great apoſtaſy from GOD and the Divine 
Lies : it is not a fingle fin, but the whole nature 
of all fin; that leaves no poſſibility of coming out 
of our fallen ſtate, till it be totally renounced with 
all the ſtrength of our hearts. 

Our Lok p ſays, ** there is but one that is good, 
% and that is GOD.” In the ſame ſtrictneſs of ex- 
preſſion it muſt be ſaid, “ there is but One Life 
e that is good, and that is Tux LITE oF GOD 
« and HEAVEN.“ Depart, in the leaſt degree, 
from ThE GoopNEss of GOD, and you depart 
into evil; becauſe nothing is good, but His Goop- 
'NEss. Chooſe any life, but THE Lirs oF GOD 
AND HEAVEN, and you chooſe death; for death is 
nothing elſe but the loſs of THE LITE oF GOD. 
'The creatures of this world, have but one life, and 
one good; and that is the life of this world: oy 
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nal beings have but one life, and one good; and 


that is TRE LITE or GOD. The ſpirit of the ſoul 
is in itſelf nothing elſe but a ſpirit breathed forth 
from GOD, that the life of GOD, the nature of 
GOD, the working of GOD, the tempers of 
GOD, might be manifeſted in it. GOD could 
not create man to have a will of his own, and a life 
of his own, different from the life and will that is 
in himſelf: this is more impoſſible than for a good 
tree to bring forth corrupt fruit. GOD can only 
delight in his own life, his own goodneſs, and: his 
own perfections; and, therefore, cannot love, or 


delight, or dwell, in any creatures, but where his 


own goodneſs and perfections are to be found: like 


can only unite with like, heaven with heaven, and 


hell with hell; and, therefore, THE Lir# oF GOD 


muſt be the life of the ſoul, if the ſoul is to unite 


with GOD. Hence it is, that all the religion of 


fallen man, all the methods of our redemption, have 


only this one end, to take from us that ſtrange and 


earthly life we have gotten by the fall, and to 


kindle again Tae LIFE oF GOD and Heaven in 
our ſouls : not to deliver us from that groſs and ſor- 


did vice called covetouſneſs, which heathens can 


condemn ; but to take the ſpirit of this world en- 


tirely from us. 5 
This ſpirit is the whole nature and miſery of our 


fall; it keeps our ſouls in a ſtate of death; and, as 


long as it governs, makes it impoſſible for us to be 
* born again from ABOVE.” 
neſs and darkneſs of our nature, and keeps us in 


the groſſeſt ignorance both of heaven and hell; for 


though they are both of them within us, yet we feel 
neither, while the ſpirit of this world reigns in us. 
Light, and truth, and the goſpel, ſo far as they con- 


It is the greateſt blind= _ 


cern eternity, are all empty ſounds to the worldly - 


ſpirit: his own good, and his own evil, govern all 
, ; his 


r >; . 
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bis hopes and fears; and, therefore, he can have ng 


tempers: he is proud of his ability to diſcourſe about 


. city be ever ſo mean and narrow, we get a real 
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religion, or be farther concerned in it, than ſo far 
as it can be made ſerviceable to the life of thiß 

world: he can know nothing of GOD; for he can 
know nothing, feel nothing, taſte nothing, delighnnn 
in nothing, but. with earthly ſenſes, and after a 
earthly manner. The natural man,” ſaith the Apo 
tle, ** receiveth not the things of THE SPIRIT on 
*'GOD ; they are fooliſhneſs unto him he cannot knowl 
ce them, b:cauſe they are ſpiritually diſcerned ;”* that is 
they can only be diſcerned by That Spirit, which h 
bath not: he can only contemplate them, as thing 
foreign to himſelf; as ſo many "changeable ideas 

which he receives from books, or hearſay, ange 
which become a bad nouriſhment of all his natural 


them, and loſes all humility, all love of GOD and 
man, through a vain and haughty contention. fol 
them. He ſtands at the ſame diſtance from a living 
perception of the truth, as the man, that is born 
blind, does from a living perception of light; lighs 


muſt firſt be the birth of his ow life, before he can 


enter into a real knowledge of it, EN, _ 
The meaſure of our life, is the meaſure of o 
knowledge; and as the ſpirit of our life workethal 
ſo the ſpirit of our underſtanding conceiveth. If ou 


will worketh with GOD, though our natural capa 


knowledge of GOD, and Heavency TRUTH 3M 
for every thing muſt feel that, in which it lives, Bull 
if our will worketh with Satan, and the ſpirit of thigh 
world, let our parts be ever ſo bright, our imagine 
tions ever ſo ſoaring; yet all our living knowledge 
can go no higher or deeper, than the myſteries. ol 
iniquity, and the luſts of fleſh and blood. For noel 
thinz feels, or taſtes, or underſtands, or likes, ol 
diſlikes, but the life that is in us; the pirit | 
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